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Abstract

In the Tndian tradition, Veda and Agama have equal Tmportance and equal
authority. ‘Agama is that sacred lore which is originated from the Maheévara and
which has come down through the tradition of teachers. Agama-s are called
“Tantra” also. ‘Agama’ is derived from the root "gamlr gatau" ete. The twenty-eight
Saivagama-s. Agama-s have two parts, each called Pirvabhaga and Uttarabhaga.
Right from ancient times, some religious Samskaras have been prescribed in
Vérasaivism for attaining eligibility for the worship of God. God has granted man
the capacity to speak and He has also given knowledge in accordance with his
Samskara. Sivalinga makes the person eligible to attain moks. Two types of
Virasaiva Samskaras have been mentioned. Ten Samskaras are prescribed for
Virasaivas. Thus, Siva is all-pervading, the master of all and destroyer too. Siva and
Parvati are described as the parents of the universe. Saivagama texts are those
which are common to all the other sects. Except the deity, there is nothing different
from the social and ethical values of the other texts, Virasaivism is only for the
integration and welfare of the universe.
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In the Indian tradition, Veda and Agama have equal Importance

and equal authority. The tradition is that Tévara is the common source
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for both Veda and Agama. Hence, they are equal in importance and
authority. A Smrti—Statement cited by Sripati Pandita, highlights this

Common authorship of veda and Agama :
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“We do not find any difference between Veda And Agama.”
Further emphasised that both Veda and Agama are equally authoritative
for all religious practices such as Bhasmoddhtilana, Tripundradharana,
Rudraksadharana, Lingarcana, etc for the Mantra-s such as those of
pafica-brahmans, Pranavancaki etc., and for the Philosophical principles

such as pati, Pasu and Pasa.
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‘Agama is that sacred lore which is originated from the Mahesvara
and which has come down through the tradition of teachers.

‘Agama-s are called ‘Tantra’ also. The term ‘tantra’ is derived
from the root “tanu vistare™ (tan-to stretch) with the addition of the
suffix *tran™. It means ‘that which extends (knowledge)’. Ajitagama
keeps this meaning along with the sense of 'trana', i.e., protection

assigned to the syllable 'tra’. "Tanoti trayate eti tantram" :

AT T T |
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‘Agama’ is derived from the root "gamlr gatau" (gam- to go)
preceded by the preposition "an". The preposition "an" gives the

meaning of what is handed down to posterity' i.e., 'tradition’. The root

U Srikarabhasya, Vol. 1, 1.1.3, P. 70.
* Pasupatasiirra, quoted in ‘Karnataka Kala Kulasaivara Itihasa’.

? Ajitagama : Kriyapada. 1.115
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"gam" which gives the meaning of 'gamana’ (movement), conveys also
the sense of 'knowledge'. 'Agama’ means 'that knowledge which has
come down in tradition', i.e., 'that knowledge which is refined through
tradition'. *‘Agama’ as a, ga and ma. Each of these syllables conveys a
special meaning. Here 'a’ stands for 'agatam’, 'ga’ for 'gatam’ and 'ma’ for
'matam’. Agatam' meaning 'that which has come from' refers to the
original source; 'gatam' meaning 'that which has entered into' stands for
the recipient; and 'matam' meaning ‘what has been approved of " refers
to the upholder.

The twenty-eight Saivigama-s are : 1. Kamika, 2. Yogaja, 3.
Acintya, 4. Karana, 5. Ajita, 6. Dipta, 7. Stksma, 8. Sahasra, 9.
Ams$umana, 10. Suprabheda, 11. Vijaya, 12. Nihsvasa, 13.
Svayambhuva, 14. Anala, 15. Vira, 16. Raurava, 17. Makuta, 18.
Vimala, 19. Candra-jiana, 20. Bimba, 21. Prodgita, 22. Lalita, 23.
Siddha, 24. Sarvokta, 25. Santana, 26. Parameévara, 27. Kirana and 28.
Vatula, Among these, ten Agama-s from Kamika to Suprabheda belong
to the group called 'Sivabheda’ and the next eighteen from Vijaya to
Vitula belong to the group called Rudrabheda.’ Each Saivigama has
one to sixteen Upagama-s. The total number of Upagama-s is two
hundred and eight. This shows that the Saivigama literature was quite

vast in extent.

Agama-s have two parts, each called Piirvabhiga and Uttarabhaga.
The Piirvabhaga of each Agama deals with the practices and philosophy
of Saiva-s in general and the Uttarabhiga expounds those of the
Virasaiva-s in particular. Sri Siddhantasikhamani makes this point very

clear
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The Virasaiva doctrine is especially expounded in the Uttarabhaga

of the great Tantra called Siddhanta which consists of Kamikagama,
etc., and which is taught by Siva. This is corroborated by the fact that
references to almost all Saivigama-s are found in the Srikarabhasya of
Sripati Pandita and the Vacana-s of BasaveSvara, CannabasaveS$vara
and other Sarana-s. It is unfortunate that all the Agama-s are not
available now. Even those that are available are not available in full.
Only Purvabhaga-s are available in the case of some and Uttarabhaga-s
are available in the case of others extant. Only in the case of a few. both
the parts are available.’

Right from ancient times, some religious Samskaras have been
prescribed in Virasaivism for attaining eligibility for the worship of
God. These Samskaras are explained in religious treatises such as
Viragama, Chandrajiandgama, Makutagama, Parameshwaragama,
Dashakarma Vidhi, Virasaivadharmasindhu, Viraaiva poorvapray-
ogaratnam, etc.

Every being in the world may not have any Samskaras at the time
of birth. But in course of time, this being goes on imbibing different
Samskaras gradually from time to time.

God has granted man the capacity to speak and He has also given

knowledge in accordance with his Samskara. In this background, we

can study how Saivagamas have prescribed certain Samskaras.

* Si1 Siddhantasikhamant. 5.14
> Vide : “Saivagamagalu : Ondu Adhyayana™ by the present author, pp. 10-24 for

details about the availability or otherwise of the Saivagama-s.
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Samskara is a special excellence of the body and the soul created
by suitable rites, Samskara is of two Kinds. Firstly, it may be aimed at
creating eligibility for certain functions. For instance, Sivadiksi is a
Samskara which makes a person eligible for the study of Veda, worship
of Sivalinga, etc. Through this it makes the person eligible to attain
moksa. Secondly it may be meant for the eradication of sins committed.
For example the samskaras like Lingadharana are meant for the
eradication of the sins committed in the past lives.

Two types of Veerashaiva Samskaras have been menitoned : —
1. Dharmika 2. Sampradayika. There is a statement in Virashaivagamas
as ‘T FaT AT’ “Accordingly, Lingadharana for the womb
during the eighth month is prescribed. Besides this, Virasaiva diksa and
Shivamedha (Antyesti) are the religious Samskaras prescribed in the
Saivigamas such as Chandrajfianigama, Parameshwarigama, Muku-
tagama, Sukshmagama, etc., These three Samskaras come under
Dharmika type. Others are Sampradayika.

Ten Samskaras are prescribed for Virasaivas. Some scholars speak
of 12 Samskaras. These Samskaras have the impact of Vedic
Samskaras. The ten Samskaras are :

. Garbhadhana 2. Pumsavana 3. Simanta 4. Jatakarma
(Lingadharana, Namakarana come under Jatakarma) 5. Annaprashana
6. Chaulakarna 7. Aksharabhyasa 8. Diksa 9. Vivaha and 10.

Antyasamskara (Sivamedha). Pumsavana and Simanta. these two

Samskaras, are meant for women. The other eight are meant for both
men and women. There is another special Samskara which is the Diksa
performed to the womb during the eighth month of pregnancy.

Siva is powerful master of all, one in all, as depicted by Vedas. In

Mantra—
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Thus, Siva is all-pervading, the master of all and destroyer too.
Virasaiva is a branch of Sivadvaita only which was expounded by
Basava in 12th century.

“Tem 9| SEfagE 9| v 99: | feuEtag™E q9: |
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........ so on. The devotion for Lord Shiva is found in post-Vedic
literature too. The Sitras of Panini, are named after Maheshwara
which describe the ‘Sabda® pradurbhiva’ from Maheshwara's

'damaruka’.

* IR AR A1E @8l AauHdRY |

SGqHM: FARINGFIGH TalgHRl Regser I’

Kalidasa, the great poet, describes the manifestation of Shiva in

various forms. In his Raghuvarmmsa the Ardhanarisvara tattva is

described.

“arTifaa Tl arTufaaA |
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* Rigveda. 1.1

59



International Journal of Interdisciplinary and Multidisciplinary Studies (1JIMS), 2018, Vol 5, No.1,54-62. 60

Here. Siva and Parvat are described as the parents of the universe.

In Sakuntalam Siva's Ashtamurthi rupa is described.

o g \EEn 9efa fatagd =1 efadl = el
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In Kumarasambhava, 'Siva’ is described as Mahayogin.

“TET TR gl Fewers gaiEEey |
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According to the descriptions the characteristics of Siva or
Mahadeva are : he was a powerful, wrathful and impetuous god but
geneous and bountiful and spared nothing.

The propagator of Virasaivism is Basava; who is the son of
Madiraja, a Brahmana of Aradhya sect. His story is given in
Basavapurana published in 1905, at Poona.

Sthala — Lingasthala — Angasthala

Lingasthala is Siva, Angasthala is adorer Sakti-kala and Bhakti :
Kala to Siva, Bhakti to individual.

The linga is Siva himself. The lingasthala is of three kinds :

(1) Bhavalinga, (2) Pranalinga, (3) Isthalinga. The first is simple ‘Sat’".
The second is to be apprehended by mind which is with parts and

without parts. The third is with parts. Nothing but Vigraharadhana.

? Sakunralam. 1-1

* Kumarasambhavamm 3-30.-31, 3-30.
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There are many other miscellaneous ethical values mentioned in
the Saivigama literature. Out of them some are negative and the others
are positive. Thus, one has to avoid certain things or accept certain
things while following the rules of ideal behaviour. The consecrated
student is advised to avoid the act of cheating (mava), jealousy
(matsarva) fatuousness (mada) (Mrgendragama, Kriyapada, 8.236).
Similarly, one should avoid blaming Lord Siva, teachers, fire etc. (the
same, Kriyapada, 8.170, Saivagamapratibhasamadijari 8.28). Among the
positive aspects of ethical behaviour, we may mention the use of ashes
(Sli\fatattvaratnﬁkara, VIII, 6.6ft), carrying the emblem of Siva (the
same, 1X. 8.70ft), feeding of Brahmanas, couples, etc. (Rauravagama,
Kriyapada 75.127 ff), giving gifts (Saivigamapari-bhasamanijari TV,
411t) etc.

The hierarchy among the castes is at times denied. Thus while
praising the sacred ashes (bhasman) and Rudraksa, it is said that
whether a Brahmana or a Candala with good or bad qualities, one who
uses these things is undoubtedly as good as the Lord Siva himself

brahmano vapi candilah suguno durgunopi va |
rudraksasamiérah Siva eva na sarhéayah |

We can say that the social and ethical values mentioned in the
Saivagama texts are those which are common to all the other sects.
Except the deity, there is nothing different from the social and ethical
values of the other texts. This indicates the basic unity of all the
religious sects in Hinduism which gives freedom and choice of worship
of a particular deity within its polytheistic liberalism. These values are
based on the tolerence and love for all the human beings and indicate a

lenient and sober worldview.

" Rauravdagama Krivapada, 63. 27-28
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Thus, the idea of Virasaivism is only for the integration and
welfare of the universe.

This paper may be concluded with a stanza of Shankarabha-

gavatpada.

L
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2 Minor works of Shankaracharva - p. 360.
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